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This is a fascinating book on a fascinating subject. The focus is upon several high-profile attacks:  Madrid, 9-11, London, Mumbai, Barcelona, Casablanca, each examined in rich detail.  The book makes three contributions.  First is the concept of “geography” as it has been revolutionized by Islamist thinking.  Second is how jihadis of different backgrounds meet and become a community. Third is what nations do with the bodies of jihadis killed committing violence in their land.  
Regarding geography, the concept has been completely reconceptualized by Islamic revolutionary thinking. Traditional resistance groups have a territorial focus.  Palestinians and Chechnyans are trying to free their homelands.  But others have an ideology based on a “virtual” homeland and nationality. Their map contains “a mental and discursive geography that fits in with globalization” (p. 17).  The  “nation” is the ummah  -- the worldwide Muslim community. Territory is insignificant unless it serves as a “base” for a liberation movement.  This concept dates to Sayyid Qutb who wrote in 1964 that “From the Islamic point of view, any homeland has value only to the extent that on it the rule of Allah is established and His guidance is followed, so that the homeland becomes a fortress for Islamic belief… (p 59). 
Often the “nation” exists on the internet.  One’s birthplace is less “a comforting reservoir of an emotional attachment” and is more a “barrier to religious and economic aspirations” (p. 10).  One’s true nation crosses territories, cultures, identities and languages.  Note:  When ISIS took control of northern Iraq and eastern Syria, its first official act was to dig up the dirt berm that defined the boundary between those two countries.  “We have erased the Sykes-Picot border,” i.e., Syria and Iraq no longer exist.   
This brings us to the second contribution.  If a jihadi does not have a territorial homeland, how do revolutionary cells form and how do members meet each other?  Some cells share local identities but others emerge in internet cafes, bookstores, or radical overseas mosques.  The September 11 attacks were conducted by Saudi passport holders, but they had seven different heritages. Some were Saudis from Riyadh, Asir province or Baha region, but others sprang from Balushistan, Lebanon, Abu Dhabi, and Egypt (not to mention bin Laden’s Yemeni roots).  The cell formed in Hamburg (pp. 70-71, 78).   
But the unique contribution of this book is the discussion of what one does with jihadi bodies.   Traditionally, a body is taken by the family or the community.  International law requires that the bodies of combatants be buried respectfully. But what if the religious leaders refuse to perform burial rites or the family renounces the attacker?    What if local authorities say that under no circumstances will they have these people buried within their city?  What if the homeland country refuses repatriation?  Or what if there is a danger that a grave would become a shrine to inspire further attacks?  And finally, what of the wishes of the jihadi? Mohammed Atta left specific wishes for his burial, none of which were honored.  
In some cases, the target country, in an act of “localized revenge” (p. 178), insists on asserting sovereignty over the body and refuses to give it up. Osama bin Laden was buried at sea by the Americans.  The remains of the September 11 terrorists are “buried nowhere” (p. 75) but are kept unnamed in a permanent refrigerated storage place.  In other cases, jihadis are put in anonymous cemeteries in unmarked graves.  And in 2002 the Russians wrapped theater-attacker bodies in pig skins (p. 42). 
Are there weaknesses in this book?  A few.  Three times in 30 pages, Kastoryano notes that ISIS captured a territory as big as the United Kingdom.  Twice she quotes Drew Gilpin Faust on how during the American Civil War patriotism became a pan-religion. On the Israeli-Palestinian conflict, she starts her discussion of the Al Aqsa Intifada of 2000 not with Ariel Sharon’s aggressive visit to that mosque but with a quote from Osama bin Laden, who had nothing to do with the uprising.   More seriously, she comments (gratuitously) that “in an ironic twist of history,” the uprising began just as talks based on the Oslo Accords moved towards “autonomy” and the possibility of “peace on both sides” (p. 59).   Sorry, but the talks had failed and autonomy is a code word for continued Israeli domination of Palestinian land and population.  Finally, she mentions Sayyid Qutb only once and then from a secondary source.  Given that he is the Karl Marx of Islamic revolution, who popularized the concept of a non-territorial nation, this is a serious oversight. 
But these shortcomings notwithstanding, this is an excellent, creative approach to a complex topic.  It combines an innovative paradigm with revealing case studies. Any reader will gain insights from it. 
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